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antiquity were seldom dictated by philanthropy, and we
must not expect the refined tenderness of adult Chris-
tianity from its earliest developments.
False and cruel to a certain extent the argument was;
but if the earliest Christian teachers had rejected it
absolutely, and inferred from their Master's Law of
Comprehension that all men are not only to be respected
alike, but to be treated in the same manner, put in
possession of the same privileges, directed to seek hap-
piness in the same pursuits, they would have run into the
opposite extreme. Christ declares all men alike to be
the sons of Grod, and the least of mankind he adopts as a
brother. By doing so he makes all mankind equal to
this extent, that the interests and the happiness of all
members of the race are declared to be of equal im-
portance. But he does not declare them to be equally
gifted. Each individual is equally entitled to whateyer
dignity he is capable of supporting; but the early Church,
at least, was in possession of no proof that all men are
equally capable of sustaining the dignity of a free con-
dition. If this discovery has been made since, there was
at that time nothing that could suggest it. Dependence
and subjection were then regarded as the natural condition
of women; the son under the Bornan law was literally
his father's slave, incapable of owning a penny of personal
property, even though he might have held the t highest
honours of the state. And if such appeared to the
Roman jurists to be a natural ordinance, even when there
was no visible inferiority between the father and the son
who was thus enslaved to him, who could question that
the slave population, visibly characterised by all the faults,
vices, and deficiencies that make men unfit for freedom,

